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Application for Membership, stating the Name (in full),
Nationality, Profession and Addrcss of Applicants, should be
forwarded to ‘‘The Secretary, North-China Branch of the
Royal Asiatic Society, Shanghai.”’ The name should be
proposed and seconded by members of the Society, but where
circumstances prevent the observance of this Rule, the
Council is prepared to consider applications with such
references as may be given. Remittances of Subscription
for Membership ($5 per annum, which entitlecs the Member
to a complete annual set of the Journal for the year in which’
payment iz made) should be addressed to ‘‘The Treasurer,
North-China Branch of the Royal Asiatic Society, Shanghai.”’
A Member may acquire ‘‘Life Membership’’ by payment
of a composition fee of $30.

Editors and authors wishing to have their works reviewed
in the Journal of the North-China Branch of the Royal
Asiatic Society are requested to send two copies to the Editor
of the Journal, one copy being presented to the reviewer, the
other remaining in the Society’s Library. Papers intended
for the Journal should be sent to the Editor.

It has been decided by the Council that the Society’s
publications shall not for the future be issued to any Member
whose Subscription is one year in arrear.

It is requested that Subscriptions be sent to the
Treasurer at the beginning of each year. Forms for pay-
ments may be obtained from the Secretary, by which mem-
bers having a Bank account in Shanghai, can authorize a
Bank to make the necessary payment at the appointed time
every year. This is a great convenience to members, and
to the Honorary Officers of the Society.

For information in connexion with the publishing depart-
ment, Messra. Kerry avp Warsi, Livitep, Shanghai, should
be addressed.
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PROCEEDINGS
ANNUAL GENERAL MEETING

The Annual General Meeting of the Society was held on
Thursday, June 17th, 1920, at the Society’s hall, the
President, Dr. Arthur Stanley, being in the Chair; he was
supported by Mr. I. Mason, Hon. Secretary.

The President in his introductory remarks said :

A year of continuous progress may be recorded for the
Society in its main work of ‘‘investigating subjects connected
with China.”” Never has the membership been so large or
the meetings so well attended, especially considering the
absence of what is usually understood as popularity of the
subjects presented.

The Library has been maintained in a state of practical
efficiency—most books and periodicals connected with China
can readily be found there and either read in the Library
under comfortable conditions in summer and in winter or
they may be taken home and browsed on at leisure.

The Museum has materially gained each year and at the
present time it is a live institution which can be of assistance
to students of Chinese natural history old or young.

The Journal of the Society tends to get larger every year
indicating no lack of original matter worth publishing and
showing a somewhat broader interpretation of that hitherto
rather narrow sinology.

Kindred societies, it may be noted with pleasure, are
using our rooms for their meetings. Our Society is perhaps
the only one, unconnected with particular professions, which
contributes actively towards the amelioration of the intel-
lectual life of foreigners in China.

The Society has traditions in keeping with its origin so
far back as 1857. Among its past active members will be
found the names of Harry Parkes, Robert Hart, Thomas
Hanbury, Rutherford Alcock, John Bowring, Rockhill,
Chavannes, Cordier, Edkins, Giles, Parker, Kingsmill,
Bushell, Muirhead, Butcher, Legge, Alabaster, Meadows,
Medhurst, Bastian, Wylie, Wade, Lockhart, Swinhoe, Styan,
Timothy Richard, G. E. Moule and the Littles. Such
names as these show that many of the best intellects who
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viii PROCEEDINGS

have made China the main field of their labours have sought
this Society as a common source of inspiration or a place for
recording their original investigations into things Chinese.

Perhaps the most remarkable development of the know-
ledge of China during recent years by foreigners is that of its
great primordial art. In this the Society has had its due
share. Prior to 1908, save for music, the Society seems to
have kept aloof from art. In 1908 a very successful loan
exhibition of Chinese porcelain was held under the auspices
of the Society which seems to have had a vivifying effect;
for it was followed by several exhibitions of pictorial art and
by a series of illustrated and practical studies of the sculpture
and many of the art crafts of China. As the soul of a nation
is most truly expressed in its art, it is good to be able to
record this recent devotion to the study of the great art of
China.

The Honorary Librarian’s Report.

In the absence from Shanghai of Mrs. F. Ayscough, the
Honorary Librarian, her report was read by Mr. Evan Morgan,
and was as follows: —

I have the honour to present my twelfth Annual Report
as Honorary Librarian of the North China Branch Royal
Asiatic Society.

The year’'s work has largely consisted in preparation for
the printing of a new catalogue, which it is hoped to under-
take as soon as possible. This will of course be practically
a '‘Class’’ or Subject Catalogue as it is unnecessarily expen-
sive to print a full catalogue such as can be found in the
library on cards.

The additions to the library have not been very numerous,
though a fair number of books on China have appeared.
Specimen copies of the Journal have been sent to a number
of Publishers accompanied by letters requesting that such
books as they publish, on Far Eastern matters, may be sent
to the Society for review. Favourable answers have been
received, stating that our name shall be put upon the
exchange lists, but so far no books have arrived.

What is perhaps the most important work of the year,
Laufer’s Sino-Iranian Studics has just been received, and
will be read with interest by all students of ancient Chinese
history.

The set of beautiful plates taken by order of the Imperial
University of Tokio, at Peking, just after the Boxer troubles,
has been added to the books in possession of the Society.
The plates which show different aspects of the Forbidden
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PROCEEDINGS X

City, the Summer Palace, Temple of Heaven, ete., in great
detail have been re-arranged and it is the intention of the
Librarian to write a new description of the whole. One may
now in imagination enter the ‘‘Forbidden City’’ by the
southernmost gate and proceed through the various Halls,
in their correct order, finally leaving the city by the northern
gate, that of the ‘‘Military Spirits.”” The details of the
decorations are given very fully and from an architectural
and historical point of view the plates are of value.

The thanks of the Society are due to Mrs+Maurice Price
for very kindly making a classified index of the Chinese
Repository which, when it is typed, will be available on the
centre table. Unfortunately the enforced absence of the
Librarian has stopped the progress of various undertakings
which it was hoped to have completed before the Annual
Meeting.

Mr. Wu and his staff have continued to give most
satisfactory service, and the library is more generally used
each year.

The Honorary Treasurer's Report.

In the absence of the Treasurer, Mr. A. C. Hynes, the
Financial Statement for the year was read by the Secretary,
and is printed herewith: —
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PROCEEDINGS Xi

Opportunity having been given for remarks, the Reports
and Statement of Accounts were adopted on the proposal of
Mr. H. P. Wilkinson, seconded by Rev. F. L. Hawks
Pott, p.p.

A vote of thanks to the Council and Officers for their
services during the past year was passed, on the motion of’
Mr. R. D. Abraham, seconded by Rev. Ernest Box.

The Honorary Editor's Report.

The Editor of the Journal, Rev. Evan Morgan, speaking
of the forthcoming Journal which is Vol. LI, took the
opportunity to refer interestingly to preceding volumes issued
by the Society. He said:

In issuing the 51st volume of the Society’s proceedings
it is fitting to pay some sort of tribute to the preceding
50 volumes, which have steadily and unfailingly appeared,
showing a continuity of aim through continuous change of
minds and hands. A wealth of material has been produced
and recorded during these years, and it would be well for
students and general readers to look through these past.
volumes not only as a stimulus to our present effort, but also
as a tribute to the memory of past workers of this Society.

Further it would be a most interesting occupation to-
review the past volumes at length and refresh our minds with
the wide range of the Society’s studies and the varied nature
of the articles. Time will only permit of a brief mention of
the first and fiftieth volumes.

No. 1 was first issued in June, 1858, just 62 years ago, so
that really the 50th volume was not its semi-centennial one.
This was reprinted in 1886 by Noronha and Sons. Its name
was Journal of the Shanghai Literary and Scientific Society.
But before No. 2 was issued, the Society had become con-
nected by affiliation with the Royal Asiatic Society of Great
Britain and Ireland. It is under that honourable name that
the Journal has appeared ever since.

The object of the Editorial Committee as expressed in
their preface, was a worthy one. *‘By combined effort,”
they say, ‘‘such an inroad may thus be made upon the field
of research and observation which lies before us, as shall
enable us to present a very acceptable contribution to-
Western Sinology.”” This object has been and is being.
worthily fulfilled as the pages of the Journal will testify.
Dr. Edkins must have been the first Secretary and the work
of his industrious pen is seen in the very first number, a
translation of a Buddhist Shastra. Mr. Wylie contributed an
article on the Ta Tsing Coins. Sixty-one years later we have-
republican coins in Vol. 48. The blocks of the 1st copy
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xii PROCEEDINGS

are better and clearer than those in the 48th volume : showing
that advancement in mechanical processes does not always
mean better artistic work. Sir F. W. Nicolson, Captain of
the “*Pique” wrote on Cyclones and Captain Foote of the U.S.
“Portsmouth’’ wrote cn a visit to Simoda and Hakodate.
Dr. MacGowan wrote on Ethnology. You will at once see
that the Editorial Committee took their business seriously.

The fiftieth volume is of such a recent date that there is
no need to recall either the names of the writers or the
subjects. It is sufficient to say that whilst the quantity has
increased the quality has not deteriorated. Speaking of this
volume Dr. Arthur Smith said in a review, ‘‘This Semi-
Centennial issue of a hardy annual is a conspicuously interest-
ing one.”” So with that encouraging word from Dr. Smith
we venture to go forward in the spirit of hopefulness to
introduce Vol. LI to you. And it is interesting to find that
the first paper in the new volume is by Mr. Clifton Dodd on
**The Relation between the Siamese and Chinese,’’ thus in
a special manner linking up Vol. I with Vol. LI: for in the
first volume the President in his ‘‘Inaugural Address’’ said,
**Among all the inhabitants both on the continent and on the
islands, none are more interesting than the tribes long known
to us as Miautsze, seemingly identical with the Karens, or
* aborigines,” of Burmah, who, on account of their ready
reception of Christian truth, are at the present moment
-especially worthy of our consideration.”’

The volume is almost ready and will soon be distributed
and thus help you to spend some pleasant hours in the hot
weather.

The Honorary Secretary’s Report.

The Hon. Secretary, Mr. Isaac Mason, then read his
report as given below : —

In the Reports of a Society like this there is bound to be
something of repetition, and perhaps it is one of the proofs of
continued healthy existence that we can tell of the usual
activities without having to chronicle anything abnormal.

There have been eight meetings of the Council held
during the year. The death of Mr. George Lanning, who for
several vears had sat on the Council, has been much re-
gretted; as an occasional lecture before the Society, and as
a faithful attender at the meetings, Mr. Lanning has been
a valuable member, and his genial presence is much missed.
Mr. H. A. Wilden had to resign his seat in the course of the
vear, when going on home leave.

Nine public meetings have been held during the Session,
at which the Papers and Lectures given were as follows : —

“*Greek and Chinese Art Ideals,”” by Dr. A. Stanley.
(Octcber 23rd).
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PROCEEDINGS xiii

“‘Destiny and Fate in Chinese therature, " by Rev.
Evan Morgan. (November 20th).

‘*Shanghai Names and Nlcknames, by Mr. George
Lanning. (December 11th).

**An Expedition into Little-known Yiinnan,”” by Mr.
R. C. Andrews. (January 15th).

**China’s Petrified Sun-rays,”” by Dr. H. Chatley,
M.1.C.E.1. (February 26th).

**Tibetan Buddhism,"”” by Mr. Theo. Sérensen. (March
4th).

‘‘Chinese Poetry and its Background,”” by Mrs. T.
Ayscough. (March 25th).

*‘Chinese Landscapists,’” by Dr. J. C. Ferguson. (April
1st).

‘A Chinese Life of Mohammed,’’ by Mr. Isaac Mason.
(April 29th).

Fifty-seven new members have been elected during the
year, four of whom have failed to respond; the names added
are:—

T. Ibukiyvama, J. B. Sawyer, C. A. Butland, O.
Nordquist, D. M. Melnikoff, C. N. Gray, T. Suga, H. Gyles,
Mrs. Southeott, J. M. Yard, H. R. Caldwell, Mysore
University, J. G. Andersson, K. Albertsen, T. G. Baillie,
Mrs. W. G. Hiltner, R. Barff, D. J. Lewis, Mrs. Lewis,
R. Mortensen, P. W. Goldring, Mrs. Goldring, S. J. Williams,
G. B. Carpenter, H. N. Steptoe, H. Barrie, G. S. Jones,
Mrs. J. H. Brett. Mrs. L. Ward, E. W. Mills, E. T. Nystrom,
Mrs. J. W. Baldwin, E. P. Boode, L. S. Dick, Miss E. M.
Adlam; Mrs. Danner, S. Yates, R. M. Caudron, Mrs. H. G.
Irwine, Mrs. H. A. Wilbur, S. M. Joseph, E. Dome, Miss
M. Firth, P. Cardeillac, G. H. Himus, S. H. Rowbotham,
H. F. Mohair, W. M. Porterfield, Miss Hunter, W. J. Davey,
G. de Rossi, G. Boezi, R. Ferrajoh.

There have been eight resignations, and deaths have been
notified as under:—T. Ibukiyama, H. R. Kinnear, T. R.
Wheelock, W. Mesny, C. L. Ogilvie, W. Jessel, and Dr.
G. E. Morrison.

We are glad to correct an error which crept in last year
when the decease of Mr. H. W. Brazier was reported; this
gentleman anncunces that he is very much alive, which his
friends will be very pleased to know.

We have had an unusual number of names to prune from
our list, leaving the present membership at 517. It is to be
regretted that some who join the Society forget the rules of
membership and require to be urged to pay the annual
subscription, often failing to respond after repeated appli-
cations. Especially unfortunate is it that of late some have
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Xiv PROCEEDINGS

been proposed and elected to membership, and after having
been notified and Rules, etc., have been sent to them, they
have still given no response. As the officers of the Society
give voluntary service, all slackness in paymg dues by the
membership is regrettable, and we would urge members to
assist by paying promptly, and by making sure that nominees.
really care enough about membership to justify their being
proposed for election.

With regard to the Financial Statement, it may be
mentioned that two heavy items for printing the Journal
have been paid during the year instead of only one. In the
past the bill for the previous year has been received subse-
quent to the Annual meeting, so that we closed with a credit
balance which was absorbed soon after the meeting; we have
now caught up, and all bills are paid within the current year.
This results in a smaller credit balance being shown in the
present Statement, but the financial state of the Society is
satisfactory, as will appear more fully in future years.

The Librarian’s modesty has not permitted her to say
that the magnificent and valuable collection of views of
Peking, was presented to the Society by herself; we are sure
members will greatly appreciate this gift, and cordially thank
Mrs. Ayscough for this additional evidence of her enthusiastic:
interest in the Society.

Election of Officers.

. On the proposal of Dr. Howard Barrie, seconded by
Miss Alice Ware, the following Officers and members of
Council were elected to serve during the coming year: —

President — A. Stanley, M.p.; Vice-Presidents — Rev.
F. L. Hawks Pott, p.p., Samuel Couling, M.A.; Curator of
Museum—A. Stanley, M.p.; Librarian—Mrs. F. Ayscough;
Honorary Treasurer—Mr. A. C. Hynes; Editor of Journal—
Rev. Evan Morgan; Councillors—u.E. V. Grosse, Rev. A. P.
Parker, p.p., H. P. Wilkinson, B.c.L., Mr. C. Kliene, Mr.
R. D. Abraham, Rev. Ernest Box; Honorary Secretary—
Mr. Isaac Mason.

The Honorary Curator’s Report.

The Report of the Curator, Dr. A. Stanley, was next
given, as follows:—

The collections have recently been thoroughly over-
hauled. For the assistance of future curators I should like
here to record what I have found after long experience to be
the essential details for safeguarding the valuable collections
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PROCEEDINGS Xv

of birds and mammals against the special dangers which
occur in China. The condition of the cases is now such that
a thorough biennial overhaul is best and under no circum-
stances should the cases be opened during the period inter-
vening between the biennial overhauls. This does not of
course apply to the skin collections which are kept in special
drawers and are available for study during the winter months
only. The main points of the overhaul are the examination
of the cases for cracks in the woodwork, especially on the
top and between the glass and its frame, which cracks should
be filled with chunam or paint; a liberal supply of fresh
naphthalene sifted on all the shelves; careful attention to
locks and fastenings, closer apposition being obtained with
the help of small nails and screws; and finally any remaining
crevices and open keyholes should be plugged firmly with
cotton wool from the outside. This trouble is well worth
taking, and is indeed necessary for maintaining an insect-
proof and dust-proof condition. .

As regards the building, the roof is now in sound
condition. The old Chinese tiled roof was replaced by water-
proofed felt in 1909, but had to be covered with corrugated
iron in 1915. Repainting of the roof should be done this
year. The ground floor suffers from the absence of a proper
damp-proof course. This defect has to some extent been
remedied by laying solid rat.proof tarred stone floors with
creasoted boarding. On the whole the building, though 50
years old, is sound, is ;najntained in good condition and is
quite suitable for the purposes of the Society. It moreover
has the advantage of a central position.

As regards the value of the collections, that of the birds,
consisting as it does of some 3,000 Chinese specimens re-
presenting upwards of 500 species, is estimated at $10,000.
The duplicates available for disposal at an average sale price
of $2 per skin should more than cover cost of collection,
which during the last 16 years has amounted to $1,000.
The collection of mammals is probably worth $1,500. The
reptiles and amphibians consisting of some 1,500 Chinese
specimens representing 100 species may be valued at $2,000.
The minerals and fossils form a very interesting collection
valued at $2,000. The whole collection is worth approxi-
mately $20,000 and would be extremely difficult to replace.
It is well worth considerable trouble to maintain in good
order.

The past policy has been to keep the Museum as a

- natural history Museum almost exclusively, with a definite
educational purpose. The idea of a Museum as a mausoleum
of curiosities is not worth considering. Children are born
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scientists keenly enquiring into the nature of their environ-
ment. Nature study cannot be commenced at too early an
age. This has ever been kept in view in describing the
specimens with a minimum of unessential detail while em-
phasizing correlation and encouraging accurate observation
and inference. The collecting habit should be early en-
couraged as it teaches in a pleasant way order, neatness
and classification, which later in life is of great value in
increasing general and business efficiency.

As regards acquisitions during the year the Museum
Collector has made a useful addition to the natural history
of China, including the preparation of articulated skeletons
of a snake, a porpoise, a heron and an eagle. The list of
presentations shows that the Museum has many friends who
have confidence that their gifts will be properly cared for.

As the Museum has many specimens of the Giant
Salamander (Cryptobranchus Japonicus), some of which have
been kept alive under observation for long periods, it may
be here recorded that, although previously described as
inhabiting mountain streams in China and Japan, the species
seems to have found in Shanghai a comfortable home in the
silt below the Garden Bridge. It is also found in the fresh
water creeks of other parts of the Yangtse Delta. It is
interesting as being, like the Chinese Alligator, & species
rapidly becoming extinct.

MUSEUM ACQUISITIONS.
Frou Jone 1, 1919, To May 31, 1920.

PRESENTED BY

Lepidoptera collected at sea. Capt. H. E. Laver
Lycodon rufozonatus (juv.) Querquedula circia. M. O. Springfield,
E

3q.
3 Ancistrodon blomhoffii, 5§ Lycodon rufozonatus,
Calamaria septentrionalis, Coluber phyllophis. H. FitzGeorge, Esq.

Maritime deposits from submarine cable, including
crustacea, crinoidea, coelenterata and mollusca. J. P. Christiansen,

Esq.
Ursus tibetanus, Tree civet, Python reticulatus,
Hydrus platurus and Eumeces sinensis. C. Talbot Bowriﬁg_
3q.
Coluber taeniurus from rigging of ship. Dr. Patrick
Lycodon rufozonatus. A. Oliver, Esq.
Callophis macclellandii. J.D. La Touchel;:
Clutch of eggs of Coluber taeniurus. Dr. Stanley
Two fossil crabs. H. E. Thompson,
Esq.
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Two Oligodon Sp. ? Tropidonotus stolatus, Ablabes
major.

Glareola orientalis.

Tibetan Pheasant.

Ammonite with cast.

Manis aurita.

Nest of Redstart.

Hippocampus brevirostris and crustaceans.
Eight Damonia reevesii including var. unicolor.

Miscellaneous insects, reptiles, amphibia, molluscs,
echinoderms, crustacea, fish, Felis tigris, Felis
lynx and 145 birds from Fokien Province.

Articulated Skeletons of reptile, porpoise, monkey,
heron and eagle.

Xvil

Dr. Beatty

J. J. Paterson, Esq.
A. Clerici, Esq.

H. J. S. Jones, Esq.
Rev. J. Thompson,
W. A. Mace, Esq.
Conyers Hewett.
Ho Ting-sho.

Collected.

Prepared by
Collector.

ARTHUR STANLEY,
Honorary Curator.
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THE RELATION OF CHINESE
AND SIAMESE

W. CLIFTON DODD

The Editor has asked me to write on some such topic as
the above. These terms are popular rather than scientific,
as the Editor doubtless intended them to be. For the names
Chinese and Siamese are more strictly national and political
terms than racial. It is well known to Sinologists that the
name Chinese is popularly applied to many millions of people
who are racially alien to the Peh Sing or original Chinese
immigrants and their descendants. On the other hand the
people of Siam constitute but a part of an ethnological
family. In modern times this family calls itself Tai, pro-
nounced like the English word ‘‘tie,’”’ not like ‘‘die.’”” This
family scarcely ever gets its proper family name, outside a
circle of ethnologists, chiefly because it is no longer a political
unit. Those of the family living in Siam are known to the
rest of the world as Siamese; those in Burma are called
Shans: while those in China and Indo-China go mostly by
tribal names, such as Chang-chia, Ling, Nang, T‘o, Ldo,
and some less complimentary Chinese nicknames. For
racial purposes the name Chinese is too big: and the name
Siamese is too little.

Perhaps I shall be carrying out the Editor’s intention if
I treat this subject racially, confining myself in this paper to
the historic relation of the Chinese and the Tai. And as the
Tai are far less known than the Chinese, I shall let the rela-
tionship appear chiefly through an attempt to trace up the
Tai historically. Separate articles would be required to treat
adequately the present-day distribution of each race and
their linguistic and sociological differences and agreements.
Suffice it to say in passing that the Siamese constitute only
about one half of modern Tai speakeis. South China alone
gives home to more than five millions of them. The lang-
uages and characteristics of both races shew close relation-
ship. Both languages are monosyllabic, and hence ‘‘tonal :
while many of the chapters of Dr. Arthur H. Smith’'s
“*Chinesc Characteristics’’ could have been penned of the Tai
with but slight modifications.

1
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2 THE RELATION OF CHINESE AND SIAMESE

For both races are Mongolian, and for millenniums have
been neighbors. The late Professor Lacouperie says, in his
Introduction to Colquhoun’s ‘‘Amongst The Shans’' : —

“One, if not the most striking, discovery of modern re-
searches is the comparative youth of the Chinese as a great
homogeneous and powerful people. . . . The Bak tribes, or
Peh Sing (name o? the Chinese immigrants), were overpowered
by the numerous populations which had preceded them to the
Flowery Land. . . . So that, under cover of Chinese titles
and geographical names, large regions occupied by populations
entirely non-Chinese were included (in the historical Annals of
China) as homogeneous parts of the nation. . . . The mixture
of the Ugro-Altaic early Chinese immigrants with the native
populations of China (of which the primitive Tai, or Shan, was
not the least important) was not confined to the area of their
political power. This deep mixture which has produced the

Chinese physical type and peculiar speecn . . . had begun
outside long before the extension of the Chinese political supre-
macy.”’

Mr. Holt S. Hallett, M.T.C.E., F.R.G.S., writing of the
Shan or Tai Race says:—

*Not only do they stretch away far to the eastward, perhaps
as far as the China Sea, but they actually form one of the chief
ingredients that compose the so-called Chinese race. Mr,
Colquhoun, in his journey through the south of China, came to
the conclusion that most of the aborigines whom he met, although
kaown to the Chinese by various nicknames, were Shans; and
that their propinquity to the Chinese was slowly changing their
habits, manners and dress, and gradually incorporating them with
that people.” . .
Repeated journeys which I have taken through various

sections of scuthern China enable me to confirm Mr.
Colquhoun’s deduction, so far as the plain-dwellers of south-
western China are concerned. Most, not all, of these are
Tai in all the low-lving plains. But, still another quotation
as to the close relation of the Chinese and Tai racially.
Major Davies, in his standard work on Yiinnan, says:—

“The Yunnan Chinaman in fact says that the Cantonese are
Shans by race; and the facial resemblance between the Shan and
the southern Chinaman is certainly remarkable. . . . It is
prchable they (the Tai) at one time inhabited a great part of
(‘hina south of the Yangtze, but many of them have been
absorbed by the Chinese. The physical resemblance between the
Shan and the Cantonese (‘hinaman is remarkable, and it seems
likely that the latter is chiefly Shan in bload, though now pretty
thorcughly imbued with Chinese customs and wavs of thought.”
In tracing the detailed history of the Tai I am indebted

chiefly to translations frem the Annals by the late lamented
Prefessor Lacouperie.  But for the analysis into successive
migraticns southward and for incidental sidelights from per-
saonal expleration and investigation, I shall have to take in-
dividual respensibility.  This is done with fear and trembling
in the presence of an audience of learned Sinologists, but
with a considerable degree of confidence in the various lines
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THE RELATION OF CHINESE AND SIAMESE 3

of confirmation of all in the Annals that relates to the Tai
Race.

The first mention of the Tai Race in the Annals, as cited
by Professor Lacouperie, occurs in the time of the Great Yii,
who began to reign 2208 B.C., Mr. Hallett tells us. In a
geographical survey which goes under the name of this
ancient ruler we hear of the **Ta Mung,’”’ which Lacouperie
translates ‘‘Great Mung,’’ in what is now the northwestern
part of Szechuan Province, i.e., in western central modern
China. True, the name Mung does not sound much like
Shan or Lao or Siam or Tai. But it does sound like Lung
and Chung and Nung. As we shall see, the very next mention
of the Tai in the Annals is under the name form of Lung, and
it occurs in the same region as that inhabited by the Great
Mung. And Professor Lacouperie tells us that the Mung
formed the leading family in the agglomeration of tribes
which united to form the well-known Ai-Lao Kingdom at
Talifu, in the seventh century A.D. He also says that they
did the same for several other agglomerations in later times.
And Mr. Holt Hallett states that in a slightly modified form
this is the name by which the race is still known to the
Annamese.

We are not ignorant of the objection of a certain school
of crities that the Annals are untrustworthy at so early a
date. And there is good ground for rejecting some state-
ments of these early chronicles: some are manifestly my-
thical. But with Ball, author of ‘**Things Chincse,’’ we hold
that where there is so much chaff there must be some wheat
for the chaff to come from. The task of the discriminating
student of history is to segregate these precious grains of
truth, not to dump wheat and chaff alike into the waste heap.
Now, one of the certainties in Chinese history is the presence
of aborigines in what is now China when the Peh Sing or
Chinese first came from the west into The Flowery Land.
Another certainty is that members of the Tai Race, whether
known to the Chinese of to-day as Chang-chia, Tung-jen,
Ling-jen, TG-jen, T*6-jen, Pai-i, or what not, are universally
called ‘Jaborigines’’ by the Chinese. A third historic cer-
tainty is a general migration in very early times from a wes-
tern Asiatic center outward in all directions. Most modern
writers do not hesitate to put that migration as early as
3000 B.C., that is early enough to allow of the development
of the Ta Mung in situ before the time of the Great Yii. For
example, Mr. Hallett says, ‘‘In the earlier hymns of the Rig
Veda (about 3000 B.C.) we find the Arvans on the north-
west frontiers of India.”” And Dr. Arthur H. Smith tells us
that ‘‘the important fact is that, thirty-five, forty, or perhaps
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4 THE RELATION OF CHINESE AND SIAMESE

even forty-five centuries ago the institutions of the Chinese
people, their language, arts, government and religion, had
begun to develop on lines from which no departure has ever
been made.’”’ A fourth historic certainty is that the earlier
migrations of that section of the Tai known in early times as
the Ai-Lao, which occurred well within what all critics
recognize as historic times, were from this same region
where the race is located in the first mention in the Annals,
and under the same name as given in the first mention.

Putting these four historic certainties together we may
say that if the Annals did not mention the Tai under the
name Mung about this time and jn this locality, they would
be inconsistent with the whole later history of the race.
Incidentally it is worthy of note also that the very name
given in the Annals is a further mark of credibility. The race
1s called a *‘Great’’ one. While it is perfectly natural to find
these early chroniclers calling one of their own rulers the
Great Yii, it would have been inconsistent with Chinese
custom and their well-known assumption of superiority for the
chroniclers of that early time to have called a small and
unimportant tribe of ‘"aborigines’’ Great; and it is doubtful
if more modern chroniclers would have given that title to
the Tai. It seems a legitimate inference that the Tai, then
known as Miang, must have been already an important
people, and that the Annals of that date were really compiled
by very early compilers. Now, races do not attain greatness
at a bound. Racial development is slower than is national
development. The inference from this application of the title
**Great’’ to the Ming is that they must be much older as a
race than the date of their first mention: that is much older
than the time of the Great Yii, 2208 onward.

We do not swear by Bishop Ussher as a chronologer.
But it is at least interesting to note that according to him,
at about 2200 B.C. Babylonia and Assyria were less than
twenty vears old, and Menes or Mizraim had not yet founded
Lgvpt! This would make the Tai Race not only older than
the Chinese, but older than the Babylonians, Assyrians or
Egvptians! The saner conclusion would seem to be that while
these three great nations were developing farther west, pos-
sibly the sume wave of migration from the common center as
brought the Arvans to the northwest frontiers of India
brought the Great Mung to the extreme west of China.
There, simultaneously with the Babylonians, Assyrians and
Favptians, they were being differentiated into a separate
race—the one which the Chinese found when a later wave of
migration brought them also, with a higher degree of
civilization, from the same western center to China. As a
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THE RELATION OF CHINESE AND SIAMESE 5

race the Tai were in at the beginnings cf history, whenever
that was.

The second mention of tribes belonging to the Tai Race
which Professor Lacouperie cites from the Chinese Annals
occurs some two hundred years later than the first. The
Chinese ruler Ki of Hia is therein reported to have sent his
minister, Mang Tu, to the Pa people in western Szechuan.
Near the Pa lived the Lung. This time the Annals give a
definite date, corresponding to our 1971 B.C. According to
the Ussher chronology this was fifty years before Abram
entered the land of Canaan.

The Ling and the Pa play an important part in the
subsequent history of the race. Anticipating our narrative a
little, I found the tribe calling themselves Ling in eastern
Yiinnan in A.D. 1910, or 3881 years after their mention in
Chinese History. Modern Chinese call them Ling-jen. And
it may well be that the Chinese derogatory name, Pai-i,
given tc many Tai tribes in Yiinnan, is a characteristic pun-
ning corruption of ‘“Pa’’-i. At any rate the speech of all
the "“Pai-i"" as well as the Lang is such good Tai that a man
fresh from Siam can get nearly all of it at first blush, as
I have demonstrated more than cnce.

Moreover, no matter what the Chinese call the Tali,
they were not barbarians, from our viewpoint, 4000 years
ago. For the Pa were living under a government of their
own: a Chinese minister was sent them.

It was not long, as historic ages go, after the second
mention of the race under two tribal names before the third
mention occurred. Kieh, the last ruler of the Hsia dynasty,
was exiled among the Chao or Tchao, by the new Shang
(Shan?) dynasty, in 1558 B.C.: thus the Annals e la
Laccuperie. The name Chao or Tchao is one of many cognate
forms of the word Lao (Laos the French romanize it), the
term which gave name to the Ai-Lao kingdom, and the name
by which a large section of ‘the race is still called. These
Chao lived at a long distance from western Szechuan, in what
is now Anhui province. Yet it was at the eastern terminus of
an almost continuous mountain range, connecting the two
foci of the race. The Lao Shan, i.e., the Lao Mountains,
at the intersection of the modern provinces of Honan, Hupei
and Anhui, are said by tradition to be named for the Lao
people. And cognate forms of the name Lao, such as Leao,
Chao, Shen-lao, Ngai-lao, etc., were common, we are told,
all along the whole range from Szechuan to Anhui. Evidently
by 1558 B.C. the race had spread itself over territory extend-
ing nearly across the whole width of modern China, from
west to east, following the impulse and direction of their

Google



6 THE RELATION OF CHINESE AND SIAMESE

original migration from western Asia. This was before Moses
was born, or Troy or Athens had been founded, not to speak
of the founding of Rome, some eight hundred years later.

It is worthy of note that this wide home of the race was
in what has been so aptly termed ‘‘the belt of power.”” In
that rugged clime this hardy, virile race not only solved its
own problems and wrought out its own destiny, but both
then and later it furnished, as Mr. Holt Hallett says, ‘‘one
of the chief ingredients that compose the so-called Chinese
race.”’ .

No mention is made in any of the authorities I have
consulted—Chinese, Burmese and Siamese—of the cause or
the exact date of the first great southward migration of the
Tai race, then known as the Ai-lao. Speaking in general
terms, the cause was the constant feuds, often amounting
to real warfare, between the Ai-Lao and the growing power
of the Chinese. Lacouperie says that under the Shang-yin
and Chou dynasties, 1766-255 B.C., the Chinese

‘‘/dominion, though not extending more than midway between
the Huangho and Yangtze-kiang, was an area much too large for
their own race; it was in fact interspersed with the aborigines
who were kept in check by the higher culture which the new-
comers endeavoured to impart to them” . . . ‘“When the
yoke happened to be heavier under the pressure of the extra-
ordinary growth of the Suzerain people, who required a more
positive territorial extension, the feudal states had to yield, and
their population was mixed with and absorbed by the Chinese,
or else they objected to the complete assimilation. In the latter
case they either migrated, or, if strong enough, resisted bodily.”

The first great migration from China southward was
undoubtedly caused by an armed ‘‘objection’’ to assimilation
—which proved ineffectual: hence the migration. Any one
who has travelled extensively in southern China with open
eyes and ears must have seen this double process of assimila-
tion and migration going on still. Only this last year I found
Tai people, calling themselves Tai, living on the southern
bank of the Yangtze in northern Hunan, who well illustrate
the process of assimilation. They told us that a few genera-
tions ago all their wemen wore the characteristic Tai skirt.
A few of the older women among them do so still, but
the younger women had all adopted the Chinese trousers.
All the older peaple were bilingual, although they spoke the
Chinese possibly a little more purely than they did their own
Tai. But in cne village we visited, several of the young
people could speak only Chinese. We were given the names
of several villages and towns in that region whose inhabitants
were Tai by race but who had left off all attempts at keeping
up their Tai speech, and were passing as Chinese. Lest it be
thought that all the Tai in China will soon be absorbed and
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THE RELATION OF CHINESE AND SIAMESE 7

assimilated, let me give an example per contra. In 1913 &
Joint Commission of missionary exploration, of which I was
a member, found in western Kwangsi that just the reverse
of the Yangtze condition was the rule. In the larger towns
alcng the course of the West River and its tributaries many
Chinamen from farther east—possibly themselves of mixed
Tai and Chinese origin—had come in and settled as mer-
chants, taking Tai wives. In such cases we were told that it
was the rule that the children were Tai speakers.

To return to the first great Tai migration: as to its date,
we know from Siamese sources that a migration of large
proportions was in progress at least as early as the sixth
century B.C. For the Méng Mao state, destined to attain
such power and proportions in later times, had been founded
in what is now the most westerly section of Yinnan (near
the 24th degree of north latitude) some considerable time
before the middle of the sixth century B.C. And in the
early part of that century, if not earlier still, the Ai-Lao
had built several large towns in what was then Yiin (Karen)
country. Among these were Mong Lém and Chieng-ring
(where I am writing this), both now included in Yiinnan;
Chieng-ting (officially spelled XKeng-tung), now under
Burma; and Chieng-sén, the oldest town in what is now
Siam. According to the local history which I have read, in
the year 543 B.C. the Ai-Lao by strategy threw off the Karen
voke in all these towns and surrounding districts. But they
got thereby the Karen name, according to Mr. Hallett. He
says that ‘““the Burmese. . . . call the country to the
east of the Salween Yun, and the Shans who inhabit it Yan
Shans.”” It was evidently people of the same migration who
founded Moéng-nai (Burmese name Mone), 519 B.C.; Hsenwi
(Theinni) 441 B.C.; and Hsipaw (Theebaw) 423 B.C. These
are Shan, that is Ai-Lao or Tai, towns in Burma, west of the
Salween River.

This general period is the time of Cyrus, Darius and
Xerxes in the Medo-Persian empire; of Thales, Pythagoras
and Heroditus in Greece; and of Daniel, Ezra and Malachi
in Judah. The lapse of two millenniums and more than two
centuries besides finds all these Yun towns and those to the
west of the Salween still extant as Tai towns. But such an
enormous stretch of time, bringing with it for most of the
whole period differing political relations and introducing
differing cults of Buddhism and differing alphabets, has
pretty thoroughly differentiated these Yun Tai and their Tai
brethren to the west of the Salween.

The second great migraticn of the Ai-Lao is matter of
record, and its exact date is given. While the Ai-Lao im-
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8 THE RELATION OF CHINESE AND SIAMESE

migrants were growing great in the south and beginning to
call themselves Tai, i.e., ‘‘The Free,’”’ in contradistinction
from the races which they subjugated, the neighbours of
their brethren in the old home in the north were becoming
increasingly aggressive. A state called the State of Tsin was
encroaching upon the Ai-Lao in northern Szechuan. This
state did not represent the Chinese power in general, but
was one of the many petty states growing up within the
general region governed in a loose way by China. In 338 B.C.
this Tsin State conquered the tribe of Ai-Lao locally known
as the Pa. This resulted in a gradual migration of the Pa-Lao
which has during the intervening centuries scattered them
throughout Yiinnan and the country far to the south of it.

This second migration was later than the first by a longer
period than the American Republic has yet existed: yet it
was still a very early migration. True the Ai-Lao had of a
certainty resided a long time already in their first home in
China: they had certainly been living in northwestern Sze-
chuan for 1900 years. And it is almost as certain that they
had been there some centuries longer. But it will help us to
realize how early the date 338 B.C. falls in the world’s
history if we recall that Alexander the Great had not yet
entered upon his career of eastern conquests; the Romans
were at that time engaged in the Samnite War; and there
were as yet no intimations of the coming kingdom of Great
Britain and Ireland.

It must be understood, of course, that emigration from
the ancestral seats, east as well as west, was constantly
going on in a larger or smaller degree. It will be recalled
that our authorities tell us that there was constant friction
between the growing power of the Chinese and the older
regime of the Mon-K'mer and of the Ai-Lao (Tai), both in
Szechuan and as far east as Anhui. This is the more credible
because such friction exists to-day. The Chinese call the Tai
“‘barbarians,”” with sundry uncomplimentary adjectives
attached. The Tai call themselves ‘*The Free,”’ and the
Chinese they call *‘Slaves.”” The ‘‘relations’’ between the
two races are not all pleasant, though Christianity where
introduced is a growing solvent. For more than two millen-
niums some of the best blood of the Tai has been absorbed
by the Chinese. But much of the best blood has shaken off
the dust of its feet for a testimony against the cruelly certain
growth of the new-comer’s power, and a few at a time or in
large waves of migration, has taken up its bed and walked
south—far south. Yet we must remember that at the time
of this second general migration, the Ai-Lao power was still
supreme over nearly all its original belt across central China,
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THE RELATION OF CHINESE AND SIAMESE 9

and was rapidly spreading from the eastern focus as well as
the western: ‘‘from An-hui Province into Chiang-hsi Pro-
vince, and from the western focus over the whole western
part of Ssu-chuan and southwards,’’ says Lacouperie.

There was an interval of over 400 years between the
second general migration and the beginning of the third,
A.D. 78. In this third great migration we are not only
furnished with date and cause, but also with some interesting
particulars. As related in the Annals, these particulars do
not reflect credit upon the Ai-Lao: possibly the Annals do
not intend that they shall! In the first place, the Ai-Lao
“‘appear again in A.D). 47, making raids on the Chinese
territory, descending the Han and Yangtze Rivers on bamboo
rafts.”” Next we are tcld that while Titus was besieging
Jerusalem ‘'in the year 69 Liu-Mao, their general-king,
submitted to the empire, with 77 chiefs of communities,
51,890 families, comprising 553,711 persons. As they had
extended over the whole western part of Szechuan and
southwards, they were officially recognized by the Chinese
Government in the east of Yun-nan.”” Just why this small
section of the great Ai-Lao race thus submitted, the Annals
do not say: we suspect pressure. But however that may be,
“in A.D. 78, having rebelled agamst the Chinese officials
appointed to represent the suzerainty of China, their king,
Lei-lao, was defeated in a great battle, which caused many
of their tribes to migrate into the present country of the
northern Shan States’'—Lacouperie.

Those were troublous times in the world’s history. Jeru-
salem was destroyed and the Hebrew race scattered. Mount
Vesuvius overwhelmed Herculaneum and Pompei. Nero
was persecuting Christians moest inhumanly. Mars must
have been in the ascendency. Still we are told that the
Ai-Lao ‘'soon recovered frcm this blow,”” and went on to
great power still in Yiinnan for yet many centuries.

More than 250 years elapse before we have record of
another great migration, the fourth recorded one. While
gaining temporary victories over the Ai-Lao and the Pa-Lao
in the west, Chinese power was evidently waxing in the east.
While not yet able to cope with the Lao in Anhui and
Chianghsi, we are informed that the Chinese subjected the
Leao, farther west along the Kiu-lung range, ‘‘to a regular
slave-hunting when the Chinese were able to take the offen-
sive and to quash their successive rebellions. The result was
to drive them southwards; they spread all over the south
after A.D. 345.”

The Ai-Lao seem to have enjoyed comparative quiet in
China from this date onwards for some six centuries. During
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10 THE RELATION OF CHINESE AND SIAMESE

this long period, still strong in their eastern home, they grew
increasingly powerful in southwestern China. By A.D. 629
they had ‘‘developed and formed the agglomeration which
became the great state of Nan-chao, which afterwards ex-
tended in all directions,’’ and lasted over six centuries. This
is called in the Tai the Ai-Lao Kingdom, with its seat at
Talifu. As previcusly noted, Lacouperie fathers the state-
ment that the leading family of the Nan-chao agglomeration
was the Ming, whose actual emergence into Chinese Annals
had occurred some 2,800 years before that time.

During the long period following the fourth migration
Lampin in North Siam ond Vieng Chan in the French
Laos State were founded by Tai immigrants from the north.
North Siam histories give the date of the founding of Lampin
as A.D. 574. By this time the Ai-Lao, now the Tai if you
please, had spread over Tonking and the northern parts of
French Laos Stafe and Siam. ‘‘An author of the thirteenth
century speaks of them’’ (i.e., the people of this migration)
‘‘as having extended, in more than one hundred sub-divisions,
to fifty days’ journey from the frontiers of the Ta-li
kingdom."”’

The fifth great migration of the Ai-Lao occurred in the
tenth century of the Christian era. The eighth and ninth
centuries constitute an age of mighty conquests on the part
of the Chinese. Dr. Arthur H. Smith says that the inhabi-
tants of the south coast were incorporated into the main body
of the people, and the empire was extended to the bank of
the Caspian Sea. We could wish that Professor Lacouperie
had been a little more specific as to the date of this fifth
migraticn; but he locates it in this period of Chinese con-
quest. Writing of the Lao in Anhui and Chianghsi Provinces
he says:—

“They were not dislodged from their seats before the 10th
century of our era, when they were driven into Hunan, W. of
Kuanghsi, and Kueichou. Many of them migrated altogether
from China at that time, but they are still largely represented by
the Tujen, Tchungkia and other tribes of Kuanghsi and Kueichou

of the present day., speaking dialects much resembling the
Siamese, of whom they are undoubtedly the elder brothers.”

This expulsion of the Ai-Lao from their ancestral seat at
the eastern focus occurred when Europe was still young. But
can we realize the length of time that the Ai-Lao had held
sway there in Anhui? Rome existed but a trifle over 1200
years, Greece slightly more than 1300. The Medo-Persian
empire was short-lived. And even the great Babylonian
empire did not attain quite 1700 years. But from the time
when the Lao are first mentioned as residing in Anhui,
already a well established race, until their final expulsion,
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THE RELATION OF CHINESE AND SIAMESE 11

was more than 2500 years. The discriminating student of’
history will say that while the great empires of the west
passed away, the races which they represented did not. This-
18 equally true of the Lao of Anhui and Chianghsi and
Szechuan. They shifted their habitation but continued their-
history. And it is worth-while history, too. The phenomenal
progress of the Tai kingdom of Siam in recent decades abun-
dantly proves that.

The sixth great Tai migration began in A.D. 1053. The
occasion was another war of conquest by the Chinese. In
‘“‘Burma,’’ at page 110, Sir George Scott says of the period
between the third century of our era and the downfall of the-
T‘ang dynasty—A.D. 907, according to Dr. Smith—that
*“The Chinese Empire was in an inchoate state then, and for
long after it was engaged in & desperate struggle with the
Tai.”” The inhabitants of the south coast may have been
incorporated nominally into the main body of the Chinese-
people, as Dr. Smith asserts, during the T‘ang dynasty.
But the Ai-Lao Kingdom at Talifu was at its zenith; and
citations could be given from various authors to prove that in
reality the Tai were in control everywhere south of the
Yangtze until A.D. 1053. During that year in a series of
battles along most if not all of the navigable course of the
West River the Tai lost out to the Chinese. Thus another
great Tai migration began, thirteen years before William the-
Norman crossed over to England. This migration reinforced
and extended the Tai invasion of Tonking and eastern Siam.

Tai rule was not, however, broken in the southwest of
China. The Ai-Lao Kingdom continued on for nearly two
hundred years longer, with its influence extending far beyond
the confines of China proper. The Moéng Mao State, founded
some six or possibly seven centuries before, had by this time-.
become a great Tai Kingdom. According to Mr. Holt Hallett,
by the time of A.D. 1229 its sway covered all of what is
now Upper Burma, Assam, parts of Aracan in Lower Burma, .
and the upper Yin States of Chieng-rung and Chieng-tung
(Kenghung and Kentung). By this time (A.D. 1229), the
Tai had become so numerous and powerful in what is now
southern Siam that they were menacing the rule of the
Mon-K'mer in Cambodia, says the Siam Directory.

The seventh and last great wave of migration of the Tai
from China southward followed the overthrow of the Ai-Lao
Kingdom at Talifu in A.D. 1234. This kingdom had existed
for over 600 years. And it was overthrown not by the Chinese-
but by the Mongols under Kublai Khan. That cataclysm
marks the end of autonomous Tai rule in territory governed
at the time by the Chinese. And our detailed historical study
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12 THE RELATION OF CHINESE AND SIAMESE

ends here, when Europe was in the darkest of the Dark
Ages. It remains for us to note only a few of the more
epochal dates in Tai History in the 685 years since the fall
of Talifu.

By 1257, a scant quarter of a century after that fall, the
Siamese had completely shaken off the Cambodian yoke and
had founded their Suk’ot’ai Kingdom. By the end of the 13th
century, when Edward I. was on the throne of England, the
Méng Mao Kingdom embraced all of Burma and Assam and
‘‘the Malay Peninsula as far south as Tavoy,”’ and the Mao
Tai had even ‘‘made their power felt in Java, Malacca and
Cambodia:’’ so says Hallett. The Tai were in autonomous
rule over nearly all of the whole Indo-Chinese Peninsula.

The Siamese capital was transferred to Ayuthia in
A.D. 1350, while Wickliffe was busily engaged in translating
the Bible into the English language. By the fortunes of war
the capital was again changed in 1768, this time to its present
site at Bangkok.

The present dynasty has been in power since the trans-
fer of the capital to Ayuthia, about 570 years ago, with only
a break of 14 years, from 1768 to 1782. Although this is said
to be a “*Yin’’ dynasty, it is also said that all the members
of the royal household have Chinese blood in their royal veins.
Armed feuds between the Chinese and the Tai ceased
centuries ago. Chinese merchants and coolies are welcomed
in Siam. Of the 800,000 population of Bangkok, 100,000 are
returned as Chinese. These are round numbers, of course.
The proportion outside the capital is small. But a sprinkling
of ‘‘the ubiquitous Chinaman'’ is found in remote corners
of the Kingdom. The Siamo-Chinese element is the best in
Siam’s population. As the Chinese and the Tai have thus
been mingling their blood for many centuries past in these
peaceful days and peaceful ways, they have also mingled
their life-blood recently in France, ‘‘doing their bit’’ with the
Allies in ushering in that better day for all nations and
kindreds and tongues and peoples upon the face of the whole
earth.
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GREEK AND CHINESE ART
IDEALS'

ARTHUR STANLEY
Honorary Curator of the Shanghai Museum.

That the lives of Laotzi, Confucius and Mencius
generally synchronised with those of Phidias, Aeschylus,
Sophocles, Pericles, Aristophanes, Plato, Aristotle and
Praxiteles, alone seems a sufficient reasun for comparing the
art ideals of Greece and China. Sakyamuni, the founder of
Buddhism, also lived about the same time. That the
lives of the founders of Confucianism, Buddhism and Taoism
should have generally synchronised with the golden period
of Greek civilisation around the fifth century B.C., seems
to show that at this early period of the world’s known
‘human history was concentrated a dazzling manifestation
of original thought, or at least such as was able to make
itself articulate in a form available for posterity. It would
seem clear that no other period, except the recent period of
nature knowledge, has been productive of such massive effect
throughout the greater part of the civilised world.

Tur Humax Froune tii CYNosURE oF (YREEK ART

The art of a country may be regarded as a good index
to its civilisation. The art instinct evolved early in Greece.
After the profession of arms had become predominant and
the people had won safety from outside marauders, the
Athenians devoted themselves to organised athleties.  Much
us in the present day crowds gathered to watch the prowess
and beauty of their youth. The Olympic games of Greece
are precisely reflected in our own times. But there was no
false modesty in those early days. The competitors appeared
as nature made them, unencumbered with clothing.  Among
the Spartans the maidens also pursued their rigid physical
training practically nude. As a result, the beauty of the
human figure was assessed at its true art value. That the
Greeks strove for strength and beauty is shown in many

! Read before the Society, October 23rd, 1919
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14 GREEK AND CHINESE ART IDEALS

ways, but particularly by the figures in the frieze and
.groups of the Parthenon, considered to be the finest example
of Greek decorative sculpture now existing; which is familiar
to all art students either in the original in the British
Museum or in reproduction. Eugenics as practised in
Sparta, and the theoretical requirements for improving the
race developed by Plato and Aristotle which formed so
‘interesting a feature of Athenian life, cannot but have led
for a time to the production of man in such physical
perfection as has, perhaps, never been attained either before
-or since.

DecoraTion oF DoMesTIc UTENSILS CoMMON TO
GREECE AND CHINA

With such models it is not surprising that the Greek
sculptors created work which remains at the present day a
type of what is best within the field of the human figure.
‘China has ncthing comparable with Greek sculpture.
Considering the early stage of the evclution of art it is
remarkable that the Greeks originated some twenty-four
centuries ago, in the days of Phidias and Praxiteles, work of
such permancnt value as to serve as working models in our
cwn art schools. Moreover, the modelling of the jars and
domestic utensils, often decorated with figure drawings, show
that there was a popular and real feeling for beauty, com-
parable with present day China, and particularly Japan,
where the common objects of daily use in the household are
-generally good to look upen. The glazing of pottery probably
criginated in Greece, according to Laufer. This insistence
on form in the most lowly objects of domestic use may be
taken as the supreme test of an artistically cultured people.
How often does the Philistine declare himself by hanging
expensive oil paintings framed in opulent gilt in a room
which is rendered hideous by a erudely utilitarian table-cloth ?
The door handle has, indeed, often greater possibilities of
producing artistic satisfaction than the picture on the wall.
Tf one can imagine a Greek mind within the brain pan of one
of our mcdern engineers, one would expect even ron bridges
to be conceived in a style which would combine strength with
beauty. The Greeks warshipped strength combined with
beauty in the human form, considering the male more perfect
than the female figure, and carried the same combination
into articles of common demestic use. A logical outcome of
this sentiment extended to the present day, would be a study
of the anatemical details of the human frame as a model for
getting beauty and strength into iron bridges. If, for
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GREEK AND CHINESE ART IDEALS 15

example, the upper articulating surface of the thigh bone is
sawn in two, the cancellous tissue of the bone shows arches
of the utmost precision stronger weight for weight and more
beautiful than any as yet designed by man. This would be
& modern scientific development of the Greek spirit. It is
quite within the Greek spirit to accentuate the fact that in
the human frame however far one goes into detail, even to the
ultimate physical analysis afforded by the microscope, the
combination of strength and beauty is ever present. Nature
tends always towards form and precision. This is probably
what the great Rodin means when he says: ‘All artists
ought to see and to reproduce faithfully what they see,
simply to follow nature, for she is always artistic, always
beautiful.’

THE ENVIRONMENT OF MaN PREDOMINATES OVER THE
F16URE 1N CHINESE ART.

Perhaps the main difference between the art ideals of
Greece and China is that the Greeks concentrated on the
human form as the essential type, while the Chinese have
little conception of the beauty of the human figure. Among
the Chinese there seems to be an irresistible tendency to
make a jcke of it by distortion and exaggeration, or at best
to let it merely serve as a frame for displaying voluminous
garments which effectually conceal even the general shape
of the figure. But as regards the rest of nature the Chinese
excelled the Greeks in their appreciation of landscape, of the
animal kingdom other than man, and especially of the
natural beauty of mountains, rocks, trees and flowers.
Wherever the subject is man, whether man actual or man
imaginary as depicted in their varied mythology, the Grecks
were incomparably in advance of the Chinese. And in so far
as man may be regarded as the greatest wcrk of nature,
Greek art is greater than Chinese. But is man the greatest
work of nature? Is man greater than his environment in
regard to art ideals? Art may indeed be regarded as an
artificial human product. Landscape art is considered not
so much an imitation of nature as a representation of nature
which has the imprint of the artist’s mind upon it.

Tue ATHENIAN AND THE CONFUCIAN SCHOLAR ALIKE IN DESIRE
FOR HARMONY, BALANCE AND RETICENCE.

The Athenians were a race of artists who took a poetical
view of life. The typical Greek had something in common
with the Ccnfucian scholar, whose restrained bearing and
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16 GREEK AND CHINESE ART IDEALS

linking of literature with painting may be regarded as
Hellenistic. The ‘Nothing in excess’ motto of the ancient
Delphic temple, and the harmony and balance of the Greeks,
show the same general outlook us is developed in the third
of the books of the Confucian classics—the Doctrine of the
Mean. The Greeks regarded bravery, for example, as the
mean between rashness and cowardice. Harmony was the
essence of Greek civilization and based on rhythmic vitality.
Greek art reached the sublime through symmetry and
balance without elaboration of detail. The Greeks crystal-
lised the ideal in the representations of their mythological
figures. The absence of mystery connected with their
anthropomorphic pantheon, each deity having his allotted
function, attributes and shape, on the one hand was in
marked contrast with the somewhat flabby sentimentality of
Buddhism, but on the other, never reached the intellectual
standard of the essentially correct ethical teaching of
Confucius.

The Greek view is happily illustrated in the following
passage from Plato (Republic, 111, 401, Jowett's translation)
‘Lt our artists rather be those who are gifted to discern the
true nature of the beautiful and graceful : thus will our youth
dwell in a land of health and fair sights and sounds, and
receive the good in everything; and beauty, the effluence of
fair works, shall flow into the eve and ear, like a health
giving breeze from a fairer region. and insensibly draw the
soul from earliest years into likeness and sympathy with the
beauty of reason.’

The Greek idea in art was lavished with sublime self
approbation on man as the highest creation of nature, the
remainder of the natural world being subsidiary. There is
no record of an art of landseape ammong them. Landscape
was evolved quite late in the history of European art, and
may be regarded as its highest development. By contrast
it is all the mcre remarkable to note how early the art of
landscape appeared in China.  The wurrior or athlete, strong
and beautiful, is the ideal of Greece. In China, the warrior
has generally been despised and the athlete is seldom
depicted. The Chinese ideal ix the scholar contemplating
the beauty of the mountains. Their mountain philosophy
has a quite important bearing on the art of China.  In Greek
poetry, nature is described as incidental to human action.
The choral cdes in Greek drama supply the reference to
natural environment merely as an accessory to the main
theme, which concerns alone the heroic variations of man as
the glory of creation. Sculpture is the finest manifestation
of Greek art, the representation of the human figure, actual
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and ideal. Greek art is statuesque and heroic, the perfection
und apctheosis of the human. The architecture is funda-
mentally a larger form of sculpture—the shell of man. In
what manner the sculptured figures visualised the Gods of
Greece, so the form of their temples symbolised the attri-
butes of their powerful mythological conceptions. It puts
rather a strain on the imagination to bring the temples of
China into apposition with those of Greece except in their
mental aspect. The spirit of intellectual repose and space
in the Confucian mortuary temples, such as that of Wonglo
at the Ming tombs near Peking, is comparable with the
Greek idea; but the cruder symbolism of the Buddhist
temples seems distinetly inferior to the Greek conception;
except as regards the Chan or Contemplative school of
Buddhism, which has its precise parallel in some of the
temples and sacred groves of Greece.

As regards permanence the ancient art of Greece has the
advantage over China in the greater use of stone in sculp-
ture and architecture. But in bronze relics of the past,
China compares well with ancient Greece and differentiates
their art ideals. In Grecian bronze the human figure is
again the chosen model : in Chinese bronze the human figure
when chosen is usually debased, but the rest of nature is
drawn from for decorative modelling. This is shown in the
sacrificial vessels which were made at the very period of the
golden age of greek art in the fifth century B.C. It was only
in the degenerate pericd of Greek art that it became grotes-
que: but the depiction of the grotesque has ever been a
failing of the Chinese. Greek art may be said to be purer
but less imaginative and varied than that of China.

The figures depicted on the Greek vases tell the same
story as their sculpture—a pursuit of the human ideal in
actual life or in legend, mostly showing variations of the
stories of their heroes and their gods, as an inspiration to a
more perfect life. Aristotle said (Poct, XXV, 1461, 6.12)
‘Even if it is impossible that men should be such as Xeuxis
pamnted them, yet it is better that he should paint them so;
for the example ought to excel that for which it is an
example.’

Tue EvorurioNy oF CHINESE ART.
Okakura in his “‘Ideals of the East’ touches on the
cxistence of a common early Asiatic art the influence of

which may be traced in Hellas, the West of Ireland, Etruria,
Phenicia, Egypt, India and China. Hellas may be regarded
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as a province of that ancient Asia which was probably the
place of origin of all purely intellectual effort.

One may regard the Chinese as originally nomadic
Mongols who settled down to an agricultural life in the
valley of the Yellow River and evolved a system of com-
munism which ultimately became the environment into which
Ccenfucius was born. Confucius gathered together the
thoughts of previous teachers in China much in the same way
as Homer collected the earlier ballads of Hellas. Both were
transcendental editors who brought the scattered ideas of
others into a final form of genius which is immortal. Some
time before Plato created his Ideal Republic, Confucius had
formulated the germ of ordered communism which was to so
powerfully cement the Chinese nation together far some
twenty-five centuries. He described a system of mutual
responsibility which, from the most obscure unit to the
Empercr, bound the nation into a homogeneous whole, founded
on the sanectity of family life without degrading the intellect
by speculation into the unknowable. The best collective
attributes of man were inspiring enough to lead the people on
towards a gcod and noble life without pandering to the
ignorant by calling in ideals founded on untruth and not in
accordance with natural law. The first book put into the
hand of a Chinese boy for a thousand years was the ‘‘Three
Character Classic’’ which begins ‘*Man’s nature is originally
good.”” The millstone of original sin did not hang round the
neck of the Chinese child. Later, Mencius said ‘‘ The
tendency of man’s nature towards good works is like that of
water to flow downwards.”” The Chinese therefore began
life with liberal ideas which later gave them & tolerant out-
look in respect to exotic religions.

The head of the family was the source of good and evil
in the smallest unit of society, and responsible for those in
his charge; while he himself was responsible to the next
higher collective authority. The good deeds of the departed
were perpetuated by special regard for ancestors helped by
simple ceremonies. Such a social code seems to have been
freer from superstition than any up to quite recent times.
Confucius looked upon music and poetry as co-efficients of
political harmony. The ideals of Confucius like those of
Plato and Socrates tended towards the common good and
against the reduction of society to a horde of competing
individuals.

It is scarcely open to doubt that it is to the teachings of
Confucius, particularly to his develcpment of the ethics of
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government and family life, that the incomparable continuity
of China’s national life is due.

The sublime bronzes and carved jades of the Chou
dynasty which still exist, bring an aura of dignified restraint
from the time of Confucius and are worthy of being placed
with the marble sculptures of Ancient Greece.

During the Han dynasty the art of China developed
along Confucian lines as shown by the rock sculptures and
other stone carvings and the bronze. The paintings of that
time are not now extant, but a survival is found in the
frequent paintings during the Sung, Ming and modern period
of the palaces of the Han dynasty, which show a considerable
development of architecture and ornament.

The Chinese system of examinations, which early in the
Han dynasty made a knowledge of the Confucian classics
necessary for those seeking government appointments,
though restricted to a narrow literary scholarship, had a
refining influence and, when combined with painting, as by
the poet-painter otficials, exercised a powerful influence on
the art of the country, especially on that of landscape
painting. The art ideals resulting from Confucian culture
tended towards restraint and harmony, while the literary
refinement and comparative absence of mysticism kept the
art pure and to a large extent decorative.

Tue INFLUENCE OF Taoism

The effect of Taoism towards natural phantasy and of
Buddhism towards grandiose and unnatural imaginative
work, may be regarded as retrograde.

Laotzd, the Old Philosopher, the founder of Taoism, a
contemporary cf Plato, Socrates and Aristotle, was some
fifty vears older than Confucius and, although their teachings
differed so markedly, they greatly respected each other. The
Tao Te Ching or Book of Virtue, which is attributed to
Lactzi, appears to be a groping towards nature knowledge
and individualism freed from conventions, as opposed to the
communism of Confucius. This love of nature and liberty
to roam over hill and dale lent itself to landscape painting
and especially imaginative landscape, which is most
characteristic of Chinese art.

The Tao Te Ching has been compared with the
Nec-Platcnism of the third to fifth centuries A.D., wherein
pseudc-scientific philosophy was strangely united with
mystic religion. No one seems to know exactly what the
Tao really was, although Imperscnal Nature has been given
ns the equivalent; as also has the pursuit of the Elixir
of life.
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The conception of the Dragon as the power of water,
thunder, rain and wind and of the Tiger as the power of the
earth are probably Taoist in origin. But the Chinese cannot
claim originality in respect to the Dragon saga; which is
also commonly used in early and mediaeval European
mythology. Taoism degenerated into demonclogy and
magic, the quest for the Elixir of Life and immortality;
leaving in permanent form many quaint and diverting
motives for art workers in textiles, wood and porcelain.

The Taoist Heaven, which is & curious blending of
Taocist and Buddhist ideas, may be given as an instance of
an imaginative conception which has inspired an infinitude
of beautiful art work in China. The Taoist Heaven is
placed within the confines of the Buddhist Western Heaven
among the Kwen Lun mountains between the Jasper Lake
and the Waters of Immortality. On the slopes of Shou shan
lies the Palace of Si Wang Mu, the Fairy Queen of the
Western Heaven who, attended by the Pheenix and her
fairy handmaidens, awaits the wandering sages with the
mystic peaches in her hand, the taste of which gives
immortality.

THE INFLUENCE OF BUDDHISM

The influence of Buddhism on the art of China may be
described as profound but degrading, hieratic art invariably
resulting in the mechanical reproduction of formal types.
The grandeur of the imaginative conceptions of Buddhism
are often seen in Buddhist paintings and its symbolic
development in all the arts is extremely interesting. The
true note of Buddhist art is dignified serenity. In the words
of Sakyamuni “'The wise having listened to the law become
serene like the waters of a deep still lake’” The Chan or
Contemplative school of Buddhism seems to have had the
purest influence on Chinese art by its association with the
beauties of nature in the Meditation Groves where poetry
and the arts were cultivated. Saint Francis of Assisi who
preached to the birds and wrote the Canticle of the Sun
seems to have been a kindred spirit.

The Buddhist Trinity, composed of the Buddha, Omito,
supported by Tashichi Pusa, the Great One, and Kwanyin,
the all Compassionate Pusa (son of Omito in the mystic
sense), the Three Sages of the Western Heaven assiduously
worshipped by the Northern or Mahayana Buddhist, forms
the subject of innumerable pictures and carved figures of
infinite variety of treatment. The same Kwanyin in an
obscure way later changed sex and became the most popular
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deity of the Buddhist pantheon, the Goddess of Mercy and
Love, the giver of children, which has inspired some of the
most beautiful conceptions in Chinese Buddhist art.
Singularly enough this later Kwanyin in porcelain figures of
the Kanghsi and following periods closely resembles in
form the Christian virgin and child, probably as a result of
the influence of images brought from Europe by the early
catholic missionaries.

GrzECco-BUDDHIST ART.

The so-called Grmco-Buddhist art, which is best
exemplified in the rock sculptures of the first and second
centuries’ A.D. at Gandhara in the valley of the Kabul
river, North of India, may be regarded as a very interesting
indirect impingement of the two civilisations, but its effect
on Chinese art is very small indeed.

In the fourth century B.C., Alexander the Great, a
pupil of Aristotle, having cut the Gordian Knot, set out
on his amazing conquest of Asia, sweeping victoriously
through Syria, Palestine, Egypt, and Persia to India (Kabul)
and Turkestan (Khotan), leaving a fragment of the Grecian
Empire at Bactria (Bokhara), where a school of Greek
sculpture is said to have been founded. Alexander
accomplished all this by the age of 32, when he died of
fever in Babylon.

At Gandhara may be seen the transition of Apollo into
the Indian Buddha. The long thin legs, salient hips and
flexible figures of the Gandhara rock sculptures found their
way to Java, Cambodia, China and Japan. This influence,
carried by Indian Buddhist missionaries, may easily be
traced among the rock sculptures at Lung-men near
Honan-fu in China, dating from the sixth century A.D.
The frequent use of the lion as a model and the exaggerated
muscular development of the nude figures clearly show this
exotic Indian so-called Greco-Buddhist influence. This
Grecian touch seems to have come to India indirectly
through Persia.

That the Greek fret or key pattern is common to Greek
and Chinese art does not seem to be a matter of significance.
This simple border pattern is one, like the svastika, which
any schoolboy would be likely to happen upon. It is,
therefore, like the square and the circle, in practically
universal use and cannot be comsidered peculiar to any
country, although it comes more into prominence in China
because it is par excellence the country of fretted designs.
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THE ART OF BEAUTIFUL WRITING

The art of beautiful writing was a direct development
of literary scholarship in China and has had an important
bearing on all sections of its art. To be able to write
Chinese requires a rigid training in brush work drawing.
And this has led to the educated Chinese being born
draftsmen. The association of beautiful ideas expressed
in beautiful writing has been quite a special feature of
Chinese culture. The innumerable hand-written poems
mounted in the same way as pictures, and having an equal
artistic value in the Chinese eye, is peculiarly Chinese. This
calligraphic art does not correspond to the illuminated
manuscript missals and other European religious text. The
Chinese characters, which may be regarded as the most
beautiful script in the world, lend themslves to decorative
variation; and this has furnished an infinite number of art
motives in the applied arts. Much of the extraordinary
fascination of decoration dependent on the use of the
Chinese written character is due to that subtle element of
symbolism which is ever present. This development of
Chinese writing has perhaps more than anything else given
Chinese art its very individual character.

MovsTaiy PHiLosopHY

The love of mountains may be regarded as universal.
Among the ancient Greeks Olympus was the home of the
gods and Parnassus sacred to Apollo and the muses. They
associated every striking piece of hill scenery with legend and
set up a shrine very much as the Chinese did and still do.
Taishan is the Chinese Olympus and, though mainly
associated with Confucius, embraces pre-confucian and
post-confucian ideas in the Chinese mind. The sacred hills
of Omeishan and the mountain islet of Putoshan are
associated with Buddhism. Almost any Chinese philosopher
might murmur with Plato ‘Believing, therefore, the soul to be
immortal, and able to endure all extremes of good and ill,
let us ever hold fast the upward way.’

While Greek civilization resembled a comet in its
sudden burst from obscurity into brilliant incandesceuce,
during the century or two of its golden period, followed by
an equally sudden damping out, the civilization of China
since Confucius wus lit with a lamp of pure practical reason
for over 2000 vears. There is perhaps no other national
constructive political code which can compare with it in
massive effect.  Whether it can bear the impact of modern
developments due to the vast and massive effect of the
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linowledge of natural processes during the last hundred years
is doubtful; especially if that knowledge continues to be
used to harness the forces of nature for mutual destruction.
There can be no doubt that a system of government founded
on the permanence of family life has in many respects advan-
tages over that whose slogan is ‘‘Every man for himself.”’
The pendulum will probably swing back to Confucius with
the new demand for team work and scientific grouping of
human labour towards the goal of universal mutual help and
respect which will be a realisation of the Chinese saying
*“All under heaven one family.”

In its effect on art, Confucian teaching carried the
Chinese through the mists of religious symbolism and
obscurantism to the interpretation of nature herself. Chinese
poetry, which shows the influence of the Confucian scholar
most is most true to nature. The poet painters of China
were perhaps the first painters of natural truth in landscape.
Nature and the sages were the inspiration of their work.
They sought the mountain solitudes, where they got into
touch with nature, freeing their minds from the cobwebs of
superstition, their souls from the petty tyrannies and narrow
conventions of too much human intercourse, and their bodies
from the fetor of the cities by the pure air of the mountains,
the fragrance of the flowers and the music of the birds.
This craving for the mountains was an essential part of their
philosophy, a desire for solitude and communion with the
great heart of nature. An act of worship at a great natural
altar, leading to tranquillity, giving the poise essential for
acquiring a due sense of proportion and balance, and leading
to that harmony which was also the essence of the Greek
spirit. The poet- painter having found solace and obtained
a glimpse of heaven would return to his study and set down
the ideas of his mind activated by his communion with
nature and by means of his brush create a picture from the
inmost recesses of his soul.

We have now reached what may be regarded as the
highest -development of Chinese art—that of landscape
painting. The assessment of the true position of Chinese
painting in the history of comparative art is not yet deter-
mined but the tendency is to place it very high. It has,
indeed, been considered by competent critics as the greatest
school of landscape the world has ever seen. This is
probably an exaggeration, considering that Chinese painting
has scarcely developed beyond that of Giotto in figure paint-
ing. Pure landscape painting evolved late in Europe, say,
in the seventeenth century. Previously it had been a merc
accompaniment of figure painting.
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The Post-impressionism originated by Cézanne is
perhaps the only European school of landscape at all com-
parable with the Chinese. This resembled Sung landscape
in that it was synthetic rather than imitative, aiming at
painting the spirit rather than the body. Chinese paintings
often seem to be just guide posts to the imagination. At
first sight they appear to be careless or trivial impressionistic
sketches, but in reality prove to be full of subtle intellec-
tuality.

Burne-Jones is unconsciously in touch with Chinese
painting when he says ‘‘I mean by a picture a beautiful
romantic dream of something that never was—in a better
light than ever shone.”’

Lawrence Binyon in his ‘‘ Painting in the Far East’’ says
‘““The great original art tradition of Europe has its home in
Greece; and the great original art tradition of Asia has its
home in China. Each race is pre-eminent in its feeling for
harmony and rhythm, the foundation of all art.”

Ruskin, while developing his moral philosophy of art in
his ‘‘Laws of Fésole,”’ defines the art of man as ‘‘The expres-
sion of his rational and disciplined delight in the forms and laws
of creation of which he forms a part.”’ In other words art
is science materialised and is bound up with nature study,
especially with the discovery of the beauties of form and
colour ever present but not often seen unless the mind is
properly instructed to discern that which is best worth seeing.
Nature has a strong bias toward the beautiful. A carcase or
a garbage heap within a comparatively short space of time
is entirely purified by natural processes and covered with
flowers. There is no real death or loss of energy. The
death of one organism gives life or sustenance to another.
Decompositicn and decay is merely a process in the creation
of new life. Except in those parts of the world which are
devoid of water all places unspoiled by man tend towards
the beautiful.
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DESTINY, FATE!

EVAN MORGAN

Destiny, Fate, Lot, Doom, Predestination are ideas com-
mon to every language, indicating a determinate force over
life, and giving circumstances the quality of necessity. No
more fateful idea than that which Napoleon called destiny
and Priestly necessity has ever ruled the thoughts of men.
It has figured largely in the lives of the great personalities of
human history. Napoleon, Lord Clive, Confucius were con-
scious of an unseen force which swept them forward in spite
of themselves.

These words are synonymous, but with certain differ-
ences which should be noted and remembered. ‘‘Destiny
is used of individuals and the final point of their personal
history. It is used both of the end to which a person or thing
is fore appointed. It involves elements of greatness and
immutability. It refers not to the details so much as to the
consummation. One may struggle against one’s lot, but
destiny is final and irresistible. Spenser says:—

But who can turn the streams of destiny
Or break the chains of strong necessity
Which fast is tied to Jove's eternal seat.

‘“Fate stands to destiny as an item to a sum, and is
employed of the details of life. It is hardly ever used in a
favourable sense. Fate is blind. Destiny has a certain
amount of foresight. The theist speaks of destiny, the
atheist of fate.”

“‘Doom is the final close of life, regarded as a matter
foreordained, and is never used in a happy sense. As Pope
£AVS [ —

) Ere Hector meets his doom.—DPope’

The words in use in Chinese as a rule are . # .
X@ ZW @A Men have ever been anxious to know what
their destiny might be. What span of life is reserved for
them; what lot may be in store: so in the selection of a

' Read before the Society, November 20, 1919,
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wife extraneous ritual seems to be more important than
character and a fortunate day for marriage than beauty.
Likewise in business ventures, in the ordeal of examinations
men have sought eagerly, in every possible way, for indica-
tions of what destiny holds in store, and for the results locked
up for them in the womb of fate. Elaborate ritual has been
created for the comfort of the human mind: and monarchs
contemplating the removal of capitals have consulted the
auguries as to the purpose of fate in the matter. Visions in
the clouds, strange voices in the night, unusual appearances
of the heavenly bodies have conduced to the organization of
ideas and the solution of difficulties. The Roman augur with
his birds and entrails was a leading factor in the social life of
ancient Rome: and the tortoise and the milfoil have become
ne less sacred in China. The chart thrown up by the rivers
and Sibylline books have equally influenced the thought of
continents.

The sacred I Ching itself is of the essence of this same
idea. The Chinese are convinced that the dark mysteries of
life are enshrined within, and were it only understood,
destiny would be clear. It is the cream of all books. It is
almost pathetic how some of these courteous old scholars
turn with wistful and longing eyes toitnow. They think, too,
it contains what Europeans should know in spite of the old
sayving “‘that the I Ching does not cross the seas.”

Astrology has been a great pseudo-science amongst every
people and the crystal, the horoscope, and star-gazing have
revealed the dark future. The fluid of the stars control a
person’s destiny as well as that of a nation.

In the time of Duke Ching of Sung the planet Mars was
in the Heart Constellation which alarmed the duke. Tzix
Wei, the astrologer, was summoned to explain the portent.
He affirmed that it indicated an oncoming judgment of
Heaven, since the Heart Constellation was in that celestial
arc that governed the territery of Sung. The King's destiny
must bear the judgment unless he was willing to have it
shifted on to his ministers or people: which suggestion he
refused, as a good king should.

The notion of destiny and fate has given rise to the
occult sciences.  The great eult of Divination is one of the
most profound rituals that have operated in human affairs.
In Chinese literature alone there are a great number of books
dealing with this subject. Most of these works claim to
have, and with good reason, a hereditary descent from the
I C'hing. The art has been warked out in detail under the
3 47 five elements.  The list of these works given in Wylie
indicates the extent of the subject in Chinese thought. But
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apart from these special works, the whole of literature is.
tinged with it. The missionary Nicolas Smogolenski also
wrote an astrological treatise in Chinese on this subject.
“'This was apparently translated from some European book
on the subject. The first part deals with the general
principles of the art: the second is occupied with astrone-
mical formule chiefly in spherical trigonometry: and the
last part contains drafts of fifteen horoscopes. It is difficult
to understand what could have been the motive in giving this to
the Chinese, marked as it is by all the absurditics of the pseudo-
science of two hundred years ago.”” (Wylie, pp. 106, 107).

Destiny and fate, however, have not only to do with
the lives of men and women but pertain to the very nature:
of things, to the origin of species. Why should one atom
beccme a man, another a bird, another a worm and so on.
This, too, has not passed the observations of the Chinese.
Chuang Tzu indicates it in the symposium of the animals in
their interchange of thought on their specific qualities.

The walrus said to the centipede, ‘‘I hop about on one leg, but
not very successfully. How do you manage all these legs you have?”

“I don’t manage them.” replied the centipede. My mechanism works
naturally, without my being conscious of the fact.”

The centipede said to the snake, “With all my legs I do not move
as fast as you with none. How is that?” ‘“One’s mechanism,” replied
the snake, *‘i8 not a thing to be changed. What need have I for legs?”

The snake said to the wind, “I can manage to wriggle along, but
I have a form : now you come blustering down from the north sea to:
sweep down to the south sea, and yet you seem to be without form.
How is that?" “It is true,’”” the wind replied. ‘‘that I bluster as you
say, but any one who can point at me or kick at me, excels me. On
the other hand, I can break huge trees and destroy large buildings.”

Thus we see destiny has appointed to each thing its form
and quality. Yet no creature seems resigned to its own lot
and endowments. The walrus envies the centipede, the
centipede envies the snake and so on. Destiny and fate have
not given entire satisfaction to anything. As Chuang Tza
SaYV8,

“Small bags wont hold big things, short ropes wont reach down
deep wells. Thus destiny is a prearrangement, just as form has its
limitations, From neither to neither, can you either take away
or add.”

One day Chuang Tz was surprised by the flight of a
strange bird—a bird with large wings and eves an inch in
circumference. So he picked up his skirts and strode
towards it with his cross-bow, anxious to get a shot. Just
then he saw a cicada enjoying itself in the shade, forgetful of
all else. And he saw a mantis spring and seize it, forgetting
in the act its own body, which the strange bird immediately
pounced upon and made its prey. ‘‘This episode’ says
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Giles ‘‘has been widely popularised in Chinese every-day life.
Its details have been pictorially expressed in a wood-cut,
with the addition of a tiger about to spring on a man, and
a well is nearby into which both will tumble. A legend at
the side reads—'All is Destiny.” ’* This little incident aptly
illustrates the Chinese idea of destihy.

" Again we read in Chuang Tzi, ‘‘He who comprehends
the Greater Destiny becomes himself a part of it. He who
comprehends the Lesser Destiny resigns himself to the
inevitable.”” The greater destiny possibly implies a belief in
the foresight of an unseen Power, approaching the Christian
idea of Providence. The Lesser Destiny is more of a belief
in blind fate.

Again Chuang Tzh says, ‘‘Life and death belong to
Destiny. Their sequence like day and night is of God, beyond
the interference of man, an inevitable law.”” (Giles, p. 74).

Again we read in Chuang Tz, that Tz Sang was very
ill, and his friend went to see him one day. On arriving at
the door he heard the sick man singing and lamenting,
saying,

O father! O mother! O Heaven! O man!

His friend asked him what he meant by this, and the
sick man replied: “*I was trying to think who could have
brought me to this extreme, but I could not guess. My
father and mother would hardly wish me to be poor. Heaven
covers all equally, Earth supports all equally. I was seeking
to know who it was who made me poor, but without success.
Surely then I am brought to this extreme by Destiny.
(Giles, p. 90). As Emerson says, ‘*“Thé word Fate or Destiny
expresses the sense of mankind in all ages—that the laws of
the world do not always befriend, but often hurt and crush
us,”” (Giles, in loc.). What is this Destiny? Chuang Tz tries
to give a philosophical explanation of it in the words, ‘At
the beginning of the beginning even nothing did not exist.
Then came the period of the Nameless. When One, i.e.
The Tao came into existence, there was one but it was form-
less. When things got that by which they came into exist-
ence, it was called their (Virtue or) endowment of energy.
That which was fcrmless, but fluid, yet without interstices
or separation' between its own parts was called Destiny.?

' The breaks of Science?

? The introductory part to Essay 2, Huai Nan-tzi—dealing with
Origins and Reality endeavours to give a similar interpretation but in
obscure and difficult language.
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The Taoist theory of Destiny as thus seen in Chuang Ted
is very incomplete. It is too complex to be written of in
detail. It is seen more elaborately outlined in the essays of
Huai Nan-tzi, the semi-Taoist. In general it may be identi-
fied with the Unity of the Tao. Man has to abandon himself
wholly to the Unity. He has to become one with it. That
is the great thing. Hence arises the paradoxical terms of
Wu-Wei, Non-action. This really does not mean inaction, as
is made clear in one of Huai Nan's essays. Nevertheless it is
a link to help us in understanding their belief in destiny
which almost amounts to fatalism, though they would vigor-
ously deny fatalism as popularly understood. Entire sub-
mission to the Divine Spirit is the only rule of life: identi-
fication with the Tao and personal suppression is the only
way to get the fulness of existence. It is this identification
that may suggest a verisimilitude to fatalism. It is only in
this sense that they are under the determinism of destiny.
And possibly it is only in this sense that the saying of
Chuang Tz is to be understood in his statement that when
**Shen Tao embraced the Tao he discarded all knowledge and
became a fatalist.”’

Tie ViEws or CoNrrcius axp His DiscrpLes
ox THE NoTion.

We are met on the threshold of our examination by the
statement that Confucius spoke but little and seldom on the
question of destiny. This is consistent with the Sage's
serious view of life. One of the subjects of which the Master
seldom spoke was ‘“The Appointments of Heaven,'’ etc.
(Analects, IX, 1). This aloofness of his possibly sprang from
a sense of reverence. He would not handle such a subject
lightly. The divine dispensations and the mysteries of life
were not to be thoughtlessly discussed or bandied about in
debates. Some things were plain, others left in the mystery
and profundities of existence. Neverthless we have not been
left entirely without indications of his thought on the matter.

For instance in speaking of Ai T‘ai To's talents and
virtue he says they were perfect. The disciples asked the
Master the reason for this.

“‘Life and death,’’ replied Confucius, ‘‘existence and
non-existence, success and non-success, poverty and wealth,
virtue and vice, good and evil report, hunger and thirst,
warmth and cold,—these all revolve upon the changing wheel
of Destiny. Day and night follow one upon the other, and
no man can say where each or the other begins.
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It is a doctrine accepted by most Chinese philosophers
that time and opportunity are essential to the successful
-operations of the Tao and the teachings of the Sages. Never-
theless most admit that there is a controlling force beyond
-and independent of these. Confucius was most conscious of
it. He refers to it often. We may take one well-known
-episode in his life.

When Confucius visited K‘uang, the men of Sung sur-
rounded him closely. Yet he went on playing and singing to
his guitar without ceasing.

- ““How is it, Sir,”” enquired Tzd Lu, ‘‘that you are so
.cheerful ?’

‘‘Come here,”’ replied Confucius, ‘‘and I will tell you.
For a long time I have been struggling against failure, but
in vain. Fate is against me. For a long time I have been
‘seeking success, but in vain. The hour has not come.”’

“To travel by water and not avoid sea-serpents and
-dragons,—this is the courage of the fisherman. To travel by
land and not avoid the rhinoceros and the tiger,—this is the
courage of hunters. When bright blades cross, to look on
-death as on life,—this is the courage of the hero. To know
that failure is fate and that success is opportunity, and to
remain fearless in great danger,—this is the courage of the
Sage. Yu! rest in this. My destiny is cut out for me."’
"There are several passages in the Classics showing the con-
tempt Confucius had for those who sought his life. This
indifference arose from the consciousness that he was under
the direction of a power greater than that of any man'’s.
In the Analects, Bk. V11, Chapter 22, we read, ‘‘The Master
said, Heaven produced the virtue that is in me. Huan T'ui
—what can he do to me.”” And again in reference to a similar
attempt on his life we read in Analeets, Bk. XIV, Chapter
38.2, "*“The Master said, If my principles are to advance,
it is so ordered fr L. If they are to fall to the ground, it is
so ordered. What can Kung Pi, Liao, do where such order-
ing is concerned."”’

In explanation of this confidence in face of these
-dangers, Tz Hsia explains in another place his view of life.
" Death and life have their determined appointments’'—they
‘depend on Heaven. The destiny is there. And one other
saving from Confucius. He went to see Pei Niu who was
sick. He took hold of his hand through the window, and
said, It is killing him. It is the appointment of Heaven,
alas!”  (Analects, Bk. VI, Chapter 8). There are three
things of which the supericr man stands in awe. He stands
in awe of the "Ordinances of Heaven,” ete. (Analects.
Bk. XVI, Chapter 8).
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Mencius, too, had equal confidence in this kind of destiny.
In his works we read, ‘‘A man’s advancement is effected, it
may be by others, and others may perchance stop him. But
to advance a man or prevent his advance is really beyond the
power of any man. My not finding in the prince of Luh
one who would confide in me and put my principles into
operaticn is from Heaven.’’ (Bk. I, Pt. 2, Chapter 8, p. 8).

Thus we see that the Sages of China believed in a con-
trolling Destiny—or in the words of Mathew Arnold, ‘‘There
is & Power not curselves making for righteousness in the
Universe, '—whose will is law : whose decrees are certain.

We also find in history sporadic references to this subject
by Confucius. During one of his journeys we are told that
he was looking at the cataract at Lu-liang one day. It fell
from a great height. No scaly, finny creature could enter
therein. Yet Confucius saw an old man go in, and thinking
that he was suffering from some trouble and desirous of
ending his life, bade a disciple run along the side to try and
save him. The old man emerged about a hundred paces
off, and with flowing hair went carolling along the bank.
Confucius followed him and said, "I had thought, Sir, you
were a spirit, but now I see you are a man. Kindly tell me,
is there any way to deal thus with water?"’

*“No,”” replied the old man, ‘I have no way. There
was my original condition to begin with; then habit growing
into nature, and lastly acquicscence in destiny. Plunging
in with the whirl, I come out with the swirl. I accommodate
myself to the water, not the water to me. And so I am able
to deal with it after this fashion.”

‘““What do vou mean,” enquired Confucius, ‘‘by your
original conditicn to begin with, habit growing into nature,
and acquicscence in destiny?”’

“I was born,’’ replied the old man, *‘upon dry land, and
accecmmodated myself to dry land. That was my coriginal
conditicn. Grewing up on the water, I accommodated
myself to the water. That was what I meant by nature.
And doing as I did without being ccnscicus of any effort so
to do, that wss what I meant by desting.””  (Chuang Tzu,
Giiles, pp. 239-240). ‘ :

Let us take the view of Chu Ko Liang, the darling
hero of the Chinese people, always spcken of as K'ung Ming,
his ccgncmen  He lived in the difficult and warlike ages of
Liu Pei and Ts'ao A.D. 150-250. Brilliant as a military
leader, penetrating as far scuth as Burmah; renowned as a
scholar, the author of Tactics on War: the inventor of the
wecoden ox and running horses and the bew for shooting
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several arrows at once—a great mechanical genius. Not-
withstanding his many achievements and varied fortunes,
vet he spoke at the close of his career in a desponding tone
of the failure of his life attributing this to an adverse destiny.

In support of their theory of the existence of Destiny the
Confucianist gives another example that of General Hsiang Y
who met with a severe defeat and rout. The General himself
was wounded and before his death spoke to one of his
followers, maintaining that his death was due to fate and
not to any bad handling of his troops. The correctness of
his view is not challenged by critics. They further cite the
case of Kao Tsu, the successful founder of the Han dynasty,
who used fewer troops but was victorious, a success mani-
festly due to Heaven’s decree. Destiny was the controlling
factor in either case.

TaE MEIaN VIEW.

The Confucian school then in common with Taoists
represented by Chuang Tzu affirm their belief in the doctrine.
The Meian school, however, disavow their belief in it. This
school denies an extraneous force in the shape of fate or
destiny. They vigorously deny it. As a substitute they
advocate the theory that a person’s fortune, success, failure,
happiness, and adversity are wholly dependent on the quality
of a person’s nature and disposition as well as on fortuitous
circumstances. This opposition to Confucianism and the
exposition of the Meian theory is for one made by Wang
Ch'ung in an essay on Destiny. He wrote many essays on
the subject; there is only time to notice this one. This essay
is full of interest and information. We can, however, only
quote the drift of the argument.

It opens with the general proposition to be maintained
in the thesis that the school of Mei Tz deny the existence
of any independent destiny. Their philosophers attempt to
strike at the root of the Confucian doctrine and at the support
to their fundamental proposition.  They give a wholly different
interpretation to the classic ¢ (mfu('mn theory of destlny ex-
pressed in the waords of Tzt Hsia. **Death and life are pre-
destined, riches and honour are with Heaven.”” They do so
first by asking the reader to note closely the arrangement and
order of words in the proposition. [t should be noted, the critic
maintains, that he does not say “*Death and life are with
Heaven, riches and honour have their appointment.’”” But
he uses the reverse order. Why, asks Wang Ch‘ung, does he
do s0? He must have an intention in that order of stating
the proposition.
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The explanation is simple. Death and life have no
countervailing phenomena in Heaven, since these, i.e. death
and life are not governed by any extraneous destiny, but by
the individual’s nature. That is to say a person’s longevity
is determined by his natural vitality and not by any fate.
When men are endowed with an overflowing richness of
nature this vitality is rich and abundant, and consequently
their bodies are strong and hale. Thus endowed the appoint-
ment or destiny is long—and rationally explained. Thus
their fate is nof to die young. On the other hand when the
endowment is poor in quality, debility of body will ensue
resulting in an early death. This is the rationalist view of
a destiny. Hence the appointment of Heaven means in this
case no more than a natural concomitance of nature.

Riches and honour again correspond with the vitality
enduement of the Hsing, nature, which is derived from the
starry host. The host of stars is in Heaven. The root of
the omens of riches and honour thus lies with Heaven. If
the omens are favourable, riches come: if unfavourable,
poverty comes. This then is the rational explanation of
“‘Tsai T‘ien’’—'‘depends on Heaven.”’

In further explanation of ‘‘with Heaven,’’ it is stated
that the Principalities or ruling forces abide in the womb of
Heaven. The stars again are nothing but the expression of
the breath or fluid of Heaven. The stars are endowed with
different vitalities arising from the proportion and quality of
the original fluid and as the vitality of the nature of man
is a communication of the stars, his vitality as well as a
nation’s vitality will depend, as to quality, on the star under
which the individual is born. Hence the meaning of a lucky
star and its contrary.

In this critical way then it is attempted to overthrow the
doctrine of destiny as advocated by one party, by offering a
substitutory explanation that the destiny of a man’s life is
determined by inward and natural conditions. The Mei
school endeavours to support its view by historic examples of
the impossibility, nay, the absurdity of the theory. They
quote two classic illustrations. One of them is the catas-
trophe that overtook the city of Li Yang. This populous city
was overwhelmed by a flood in one night and turned into a
lake. The other example is the barbarous act of General
Pei Ch‘i who buried 40,000 prisoners in a pit dug for the
purpose. They adduce further general evidences such as the
ravages of famine, pestilence and disease. Their point is
very obvious and their argument strong and full of common
sense. It is unthinkable, they maintain, that the whole
population of Li Yang could have had the same destiny, that
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is to say, that they were appointed to terminate their lives
just at the same time. It would be absurd to think the
young and old, rich and poor, fortunate and unfortunate were
dcomed to this. Similarly in the case of the entomabed
prisoners, and the millions who have died from plague and
pestilence.

We ourselves, perhaps, have had such a suggestion thrown
out to us by the tragedy of the great war, or such catastro-
phies as overtook St. Martinique and Messina when these
unhappy districts were wrecked by earthquakes.

To this argument the Confucianist replied that it isn’t
at all unreasonable in face of the immensity of the world to
think that vast concourses of people die under one destiny.
In view of the vastness of the world a concourse of 40,000
or a whole population of a city is really nothing at all. So
far from there being absurdity in the supposition it was
actually because of a common destiny that these people were
congregated in one place and either drowned or buried. It
was predetermined that officials and people should be there.

The Confucian critic, however, does see a difficulty in
dealing with the theory of destiny. He realizes that it is
somewhat unreasonable to maintain that there were not
many people in, say, Li Yang who were not destined to
longevity. In the flux of the world and life it stands to
reason that the course of nature could not run the same
length in the case of everyone.

What then may be the explanation. There is a very
important modification. The somewhat unique theory is
advanced, a theory that has been favourably received by
many. ‘‘Thus,”” Wang Ch'ung says, ‘‘we reach a principle
that the destiny of a nation is stronger than the destiny of
the individual : the destiny of longevity is stronger than that
of a man’s fortune, i.¢. a man may lose honour and fortune
and yet survive. So in modification of the predestination
theory it must be remembered that an individual’s destiny
may depend on the destiny of a community. Thus destruc-
tive times, revolutions, disease, pestilence, prevent the fulfil-
ment of an individual's destiny. The kingdom of Sung, Wei,
Cheng, Ching, once upon a time, were visited by a destruc-
tive pestilence contemporaneously. Many there must have
been who were destined to a long life, but they shared and
suffered in the ccmmunal danger, which nullified the in-
dividual's destiny. )

Destiny and I'ate therefore, it may be reasonably argued,
govern the rise and fall of nations. And this destiny is linked
to the stars. The prepitious or unpropitious location of the
stars determine the fate c¢f nations. The stars again result
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from the aura of Heaven. The breath of Heaven emanates
and gives vitality to the stars. Man inhales the emanations
from the stars. The quality of this fluid determines their
condition. The stars themselves are richly or poorly endowed
with this vital fluid. The quality of the starry endowment
determines the destiny of nations and men. If a man comes
to an untoward end, the Chinese therefore say that in death
the “‘unfortunate rides on the Ch‘i Wei star to return to
Heaven.”’

The Confucian, therefore, has an expansion of their
doctrine of destiny. To whom this expansion is due is not
certain, But in order to find a more philosophic ground for
their faith destiny was divided into three kinds. The Cheng
Ming, Constant destiny; The Sui Ming, The Consequent or
‘(I‘undz’tional destiny; The Tsao Ming or the Fortuitous

estiny.

Wang Ch'ung examines the validity of these divisions
and tests their truth from the facts of history. He takes the
explanation of each as given by their upholders. Constant
desting is explained as that which is constantly fortunate in
inherent endowment. Consequent destiny depends on con-
duct. Good effort results in achievement. But & man who
wastes hig life in debauchery meets with a bad end. For-
tuitous destiny implies that a man doesn’t get his proper
deserts owing to the intervention of an external hazard. A
good man, therefore, may meet with ill-success and so on.
Mencius says that a good student for instance doesn’t get
the reward he should. *'The search,” he says, ‘‘may be
wearding to fact and truth, but the getting depends on destiny.
And likewise a bad man gets very often more than he
deserves.”” **Very well’’ says Wang Ch*ung *‘let the soundness
of these be tested from historical examples,’” so he takes the
second and examines it. The consequent.destiny the Con-
fucianist maintains depends on conduct. Wang Ch'ung
applies the doctrine to the case of Tao Chih, a famous brigand,
Who slew no end of people and caused untold miseries to the
world, Yet this scoundrel lived to a green old age in ease,
luxury, and comfort. Your theory fails says Wang Ch‘ung
in the case of this bad man.

Take again the life of Yen Yuan, the immortal scholar
and renowned student. He died early through too close an
application of his talents to study. The theory again breaks
down.  Again good and loyal ministers have been expelled
the kingdom or boiled in cil. Confucius failed to find
ofice. The doctrine again fails to withstand the force of this
enticism.  Wang Ch'ung therefore maintains that the ex-
planation is incorrect. The ccnsequent doctrine fails to

Google



36 DESTINY, FATE

explain these mysteries of life. He therefore substitutes his
own view. The end of these men is not to be explained by
the theory of destiny, but by the starry fluid that constituted
their physical life.

This star emanation, he explains, composes an indivi-
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